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Mobilizing in the Interest of Others

Margaret Levi & Zachary Ugolnik

A new moral political economy will revise capitalist democracy to ensure flourish-
ing for all. Its principles derive from the recognition that humans are social animals 
who benefit from reciprocity and cooperation. We argue for attention to mobilizing 
strategies and governance arrangements that facilitate prosocial behavior and over-
come the divisions–racial, political, and otherwise–that block awareness of com-
mon interests. We advocate for an expanded and inclusive community of fate whose 
members see their interests and destines as intertwined.

The world is living through a transition. The political and economic struc-
tures of both capitalism and democracy are fraying under the pressure of 
transformations in technology, the economy, and the forms and possibil-

ities for work and well-being. People who feel they are losing out are mobilizing 
to make their voices heard. Since the dawn of the nineteenth century–with the 
founding of the American democracy, the French Revolution, and the rise of mod-
ern capitalism and colonialism–there have been multiple moments of rethinking 
and renewing the systems under which we live. We are in another such moment 
now. 

And it could go either way. Reactionary governments and fascism are possi-
ble, but there is still the possibility of change that makes the populace better off, 
preserves our planet and our ability to live on it, and establishes a more equitable, 
just, and effective democracy. 

The goal of this issue of Dædalus is to highlight some important ideas about 
how to create a better world. Our collective task is the establishment of a political 
economic framework that offers a revised form of capitalist democracy, one that 
ensures the flourishing of all, whose morality truly represents commonly held and 
cherished values, and yet recognizes and respects difference. The development of 
such a framework is the purpose of the Moral Political Economy program at the 
Center for Advanced Study in the Behavioral Sciences (CASBS) at Stanford Uni-
versity, from which this volume draws. The program crowdsources ideas and wis-
dom from diverse thinkers. One of the principles of our collective effort is that 
something as important as remodeling capitalist democracy must be a cross- 
disciplinary and cross-sectoral effort. It has in the past been left almost solely in 
the hands of economists, important contributors but not the sole authorities. 
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We are, of course, not the first to argue for a moral political economy.1 Nor are 
we alone in the effort to provide a roadmap to a fairer and more inclusive political 
economy. There is growing awareness of the need for such change, and projects in 
addition to this one, and others funded by the William and Flora Hewlett Founda-
tion, are emerging.2

In their book A Moral Political Economy, Margaret Levi and Federica Carugati 
summarize some of the thinking to date and attempt to create guidelines for fur-
ther work.3 The argument is simple. First, political economic frameworks change 
over time in response to technological, political, economic, demographic, and 
ideological transformations. This means the current political economic frame-
work, often clumsily labeled neoliberalism, is neither natural nor immutable.

Second, the creation of a new moral political economy requires theorists to set 
aside assumptions that are no longer valid scientifically, such as homo economicus,  
and substitute for them a model of human behavior that recognizes humans as 
social animals. Humans are intentional and boundedly rational animals, yes, 
but they are also enmeshed in social connections that inform their thinking and 
actions.

Third, a new moral political economy means rethinking the collective goals of 
a society and its measurements of success. It means moving away from an ideolo-
gy of individual achievement that neglects structural constraints and away from 
measurements such as GDP that ignore unequal wealth and well-being. It means 
moving toward an approach that emphasizes flourishing, as Jenna Bednar elabo-
rates in this volume, and relational equality across race, gender, religion, national-
ity, and whatever other status has historically conferred unequal citizenship in the 
polity, marketplace, and workplace.4 It means, as Grieve Chelwa, Darrick Hamil-
ton, and Avi Green argue in this collection, going beyond the traditional political 
economic focus on class and including identity stratification in the very formula-
tion of the framework.5

The fourth component involves the redesign of institutions–political, eco-
nomic, social–so they support common values and goals, facilitate mutuality, and 
generate expanded and inclusive communities of fate. A redesign also requires a 
rethinking of traditional hierarchy, what it means to be democratic, and who holds 
power and on what basis. 

To achieve a moral political economy involves finding means to leverage pow-
er by those who seek the betterment of all, against those who are resisting change 
or seek protection only of particular interests. Not small questions or tasks. It also 
requires “being ready,” what one of us has called the Frances Perkins theory of 
change.6 Proponents of a new moral political economy must have at the ready 
ideas for new policies, practices, and rules of the game so as to be able to take ad-
vantage of the opportune–but often unpredictable–moments when change is 
possible. The Biden administration absorbed participants in the moral political 
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economy program at CASBS, for example, Heather Boushey, Jennifer Harris, and 
Joseph Kennedy III, and it is seeking advice from others, for example, Darrick 
Hamilton. It has tried to implement some of their proposals, but as is evident in 
today’s American politics and policies (at least as of this writing), a new way of 
thinking about the economy is not yet widely adopted, and the social movement 
that might help make that happen not yet fully realized.

Drawing on a vast network of thinkers, this issue of Dædalus focuses on 
questions for which there seem to be helpful ideas. The volume contains 
eleven lead essays, including this one, each accompanied by two short-

er responses. The emphasis is less on policy per se than on ways to think about a 
problem and its solutions in some essential domains. Even so, there are sugges-
tions for what economists Samuel Bowles and Wendy Carlin label “emblematic 
policies,” a necessary feature for a new moral political economy.7 

All of those involved in this volume evoke some form of sociality and coopera-
tion as linchpins of their arguments. They draw on evolutionary theory, psychol-
ogy, network theory, and findings from research on care. They experiment with 
different terminology, for example, homo reciprocans developed by Samuel Bowles 
and Herb Gintis, or sapiens integra advocated by Anne-Marie Slaughter and Hilary 
Cottam.8

The starting place of a moral political economy is the twofold assumption that, 
first, humans are social animals albeit intentional, boundedly rational, and indi-
viduated, and, second, they benefit from reciprocity and cooperation. The first as-
sumption is incontrovertible, even if the sociality of humans has not yet been ab-
sorbed into orthodox economics or all choice models.9 The second is the one we 
will explore in this essay, and that others in this volume also explore, and attempt 
to scale beyond the bounds of the small group and into the realm of the larger po-
litical economy. And we are not alone. Some very significant arguments are begin-
ning to emerge that draw on these assumptions.10

To make the case for the societal benefits of reciprocity and cooperation re-
quires more than reference to what we know from observations of success stories 
or the findings of field and lab experiments. It demands attention to the gover-
nance arrangements that facilitate, even generate, prosocial behavior–that is, be-
havior in the interests of others–and that work in the opposite direction, promot-
ing the divisions–racial, political, and otherwise–that block awareness of com-
mon interests. Research and thinking have largely focused on the second.11 The 
first informs the moral political economy program.

Prosocial behavior derives from mutuality and cooperation and from the 
imagination–and construction–of alternative ways to organize lives and en-
gage in collective actions on behalf of widely shared common goods.12 One form 
this can take is an expanded and inclusive community of fate, the perception of 
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interdependence with a wide range of others, well beyond one’s family, friends, 
neighbors, and subgroup.13 The acknowledgment that one’s destiny and one’s de-
scendants’ destinies are entwined with others can motivate solidarity with and 
action, sometimes costly personal actions, on behalf of peoples who are likely to 
be strangers and unlikely to reciprocate directly.

But how to go about generating such a community of fate in a world so riven 
by factions and misinformation and veto points? And how to ensure it is in fact 
inclusive? The term community has traditionally suggested boundaries: there are 
those who are in and those who are out.14 But it is also a concept that captures 
solidarity, mutuality, and interdependence. The trick is to ensure the community 
is encompassing enough to overcome the factions and the boundaries. Certain-
ly, this happened during the world wars by creating common ground based on a 
common enemy. Today’s enemies are equally threatening, but they are not coun-
tries. Pandemics, climate disasters, and economic insecurity mobilize mutual aid. 
They could also form the foundations for building expanded and inclusive com-
munities of fate. 

An expanded and inclusive community of fate is not an idealistic portrait 
but a dynamic model based on the best social and scientific research. It 
requires neither direct reciprocity nor ubiquitous love for all members. 

But it does require action on behalf of a common future–one of the simplest and 
most fundamental things all humans share. If one reflects on relatives, neighbors, 
and others in the communities of fate one currently occupies, it is apparent that 
people need not like those they love or with whom they cooperate.

But they may need to develop empathy with and respect for others, especially 
those outside their in-group.15 Such connections can be grounded in the recogni-
tion that what is happening to them could happen to you, or it could have sources 
in religious or political ideologies. The very act of caring for others may produce 
emotional bonding, as psychologist Alison Gopnik argues.16 And a prosocial and 
costly action can be a reward in itself. For example, political scientist Elisabeth 
Jean Wood reveals how engagement in a social movement or revolution can pro-
vide the “pleasure of agency” and thus help motivate further commitments.17 So 
can democratic engagement itself.18

Individual acts of care or risk-taking can increase solidarity and civic engage-
ment, but they are most likely to do so when embedded in organizations and move-
ments whose governance arrangements facilitate collective actions on behalf 
of strangers. This was the case for the labor unions John Ahlquist and Margaret  
Levi studied.19 The rules and the culture of these democratic organizations ensure 
that the economic security of members is the first priority. But it had a larger im-
pact. The solidarity built by that effort could then be used in support of those not 
connected to the unions by creating an engaged democratic debate and decision- 
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making process about when to take costly individual and collective actions on 
 behalf of others. Going from the local to the global is part of what Federica Caru-
gati and Nathan Schneider address in their essay in this volume, and it is the sub-
ject of many current analyses of social movements.20 

Scaling is one problem, but the equally tough challenge is ensuring inclu-
siveness. Nazism and apartheid (both in the United States and South Afri-
ca) offered membership in a cross-class community of fate, but they were 

grounded in the superiority of one part of the population and in enmity, even 
violence, toward those branded as inferior. The current debate involves finding 
the appropriate balance among those making demands on their societies based 
on their identities or status. Acknowledgment of the long history of marginaliza-
tion of certain racial, ethnic, and religious groups means correcting long-denied 
rights and access to opportunities. But given zero-sum thinking–where one’s 
gain is considered another’s loss–this is producing a politics of resentment by 
those who feel others are getting something at their expense.21 Their thinking is 
arguably wrong, but their beliefs are strongly held and hard, though not impossi-
ble, to change.

In considering how best to create an inclusive and expanded community of fate, 
there are lessons from the history of religions as well as social movements. Some 
religions and social movements succeed in crafting a common identity among di-
verse groups, cultures, and publics. In their very formation is the recognition of 
humans as social beings seeking connections and as ethical beings seeking higher 
purpose. Such inclusive and expansive communities of fate develop spiritual and 
moral incentives, but the most successful also develop governance arrangements 
that facilitate the common cause while attending to individual needs, both mate-
rial and nonmaterial. 

Communities of solidarity require shared spaces, physical or digital, that en-
courage prosocial behavior. Jenna Bednar’s essay in this volume provides a road-
map for prioritizing place-making as a strategy for community building.22 So-
ciologist Eric Klinenberg also advocates for increased investment in physical in-
frastructure that promotes “social infrastructure” such as libraries, parks, and 
promenades.23 These physical spaces not only serve the needs of the individuals 
in their communities, with a book or a place to walk the dog, but also shape how 
people interact with each other. Increased and sustained interaction can be em-
bedded in their design. When possible, these public spaces can also be made more 
“biophilic,” to use Natasha Iskander and Nichola Lowe’s conception, by under-
standing that social communities are also ecological communities.24

Equity advocate Heather McGhee reminds us, however, that shared physical 
space may be necessary but insufficient: the white leadership of local governments 
in the United States filled public pools with concrete rather than have whites and 
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blacks mingle.25 Such instances make clear the need for an inclusive moral ethic 
that correlates the flourishing of different groups across racial and other divides. 
It means reframing public discourse from a zero-sum politics to an emphasis on 
mutual benefit from cooperation. 

As remote work and automation begin to reach more sectors of the labor mar-
ket and regions of the country, more people will occupy digital and physical space 
simultaneously. Communities will increasingly need to rely on digital as well as 
physical opportunities for relationship building. The reimagination and design of 
digital and social media platforms to ensure democratic engagement in service of 
a shared future will become a prerequisite of an expanded and inclusive commu-
nity of fate.26 But this needs to occur within a context of understanding how tech-
nology affects our thinking and our actions, a problem addressed in this volume 
by Henry Farrell and Marion Fourcade.27

Communities of fate also need to address and enhance multigenerational  
solidarity. It is common wisdom that seniors are less likely to support 
spending on education in states where they perceive the beneficiaries as 

not only young but of a different race. However, instead of accepting the divides 
and boundaries created by the diverse and divergent needs among subgroups 
of the population, programs and policies could bridge generational, racial, and 
wealth gaps. As an example, “baby bonds,” proposed by Darrick Hamilton and 
William Darity, link future returns to children with small investments by all in the 
present.28 Alison Gopnik’s essay in this volume also addresses how to bridge the 
generations in her focus on care for both the very young and the needy elderly.29

The climate crisis exemplifies an existential challenge that cannot be solved 
with the best intentions of one generation or region. Any solution requires not 
simply shifting from short- to long-term returns, but an entire rethinking of how 
to connect an uncertain future with present, purpose-oriented action. Studies 
have demonstrated the degree to which adherence to values considered “sacred” 
often outweigh material rewards regardless of their distance in time or across 
space.30 When something is considered sacred (not necessarily religious), its pro-
tection can outweigh the benefits of compensation for an alternative action. In-
digenous people worldwide mobilize to protect sacred sites even when the costs 
to them are high in terms of foregone cash flows. In other instances, the defense 
of the sacred leads to action sometimes in the interest of strangers, sometimes 
through violence against a hated group, sometimes both. 

The same logic applies to the local effects of climate change. For many of those 
affected, their local landscape is integral, even sacred, to their identity and eco-
nomic livelihood. But the status quo threatens the fundamental character of these 
lands and the entire planet. Environmental disasters do not abide by the bound-
aries of politics or social circles. Forest fires on the West Coast blanket the upper 
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atmosphere of the states in the Northeast. Warming ocean temperatures induce 
severe storms that batter inland states in the Southeast. “Think globally, act lo-
cally,” can now be inverted when extreme weather occurrences, consistent high 
temperatures, and infectious diseases make the connection between the two so 
close to home.

Sustaining communities of fate depends on governance arrangements, as we 
have discussed, but also on successful appeals to multiple dimensions of 
the person, including their ethics and their senses. This often involves ritu-

als.31 Ramadan, for example, in the Islamic tradition, offers the shared experience 
of fasting during the day often ending with a communal breaking of the fast in 
the evening. Many other religious and national holidays involve sharing a meal– 
famously, Thanksgiving in the United States–and the fellowship that often accom-
panies it. Prayer, meditation, and hymns provide ways to mentally align strangers 
separated by great distances. The sit-ins and marches of the civil rights movement 
were punctuated by ballads, spirituals, and freedom songs. Rituals and other ref-
erences to common values link physical action with the shared beliefs that inform 
those practices, mutually reinforcing each other. They connect individuals across 
time and space and, potentially, across nationalities, ethnicities, and ages. 

Participation in synchronized activities or rituals can increase cooperation 
within the group.32 The holiday for Martin Luther King, Jr. is one example. The 
activities surrounding this holiday, from the national speeches to city parades to 
neighborhood community service, cultivate the values that Dr. King advocated. 
As “a day on, not a day off,” these events recognize that the fight for racial equity 
continues, looking to the future as much to the past. 

Some rituals, of course, cultivate groupthink, lack of creativity, and aggression 
toward outsiders, such as when nationalist and religious practices have the effect 
of celebrating one group over another rather than in the creation of a shared iden-
tity. Moreover, which group these practices encompass changes over time. For ex-
ample, many in the United States have now come to realize that Thanksgiving and 
Columbus Day denigrate Indigenous people in the United States in the effort to 
celebrate those who settled the continent.

Scaling, inclusiveness, appropriate spaces for interaction, multigenerational  
solidarity, and engagement through rituals and action are all critical to 
the development of an encompassing community of fate. Of equal impor-

tance, however, is the ability of the society based on such a community to provide 
what its constituents need and want. An expanded and inclusive community of 
fate contributes to changes in belief that make it possible for people to recognize 
commonalities in those needs and demands and, also, to overcome the zero-sum 
thinking that often divides one subpopulation from another.
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However, beliefs and empathy cannot buy bread or ensure decent housing, 
jobs, or schooling. As Debra Satz argues in her essay in this volume, markets that 
embody the values of the society are equally essential, inhibiting their noxious el-
ements, preventing failures, but also distributing goods and services relatively eq-
uitably and without exploitation.33 Rebecca Henderson, in her essay, emphasizes 
the importance of purposeful corporations that serve both their shareholders and 
the wider community.34 John Ahlquist considers what is required to ensure de-
cent jobs, Alison Gopnik what is necessary for caregiving, and Natasha Iskander 
and Nichola Lowe what makes for an Earth-friendly political economy by means 
of biophilic institutions.35 Grieve Chelwa, Derek Hamilton, and Avi Green alert us 
to the need to rearrange our governance and other structures to ensure racial jus-
tice while Henry Farrell and Marion Fourcade warn us of the dangers of the power 
embodied in new technologies.36 Federica Carugati and Nathan Schneider intro-
duce a process for reimagining democracy itself.37

But it is not only which goods and services are supplied, but also that they are 
supplied. Richard Locke, Ben Armstrong, Samantha Schaab-Rozbicki, and Geor-
die Young thus explore ways to improve our supply chains domestically and glob-
ally.38 Outside the bounds of this volume, but from within the community of the 
moral political economy program, Steven M. Teles and coauthors consider reform 
of government regulations that inhibit affordable and sufficient supply that de-
pend not on supply chains, but private firm and governmental capacity.39 In their 
ongoing work, John Seely Brown and Ann Pendleton-Jullian push us to redesign 
our institutions for the future by transforming our ways of seeing and thinking 
and engaging those affected in a wholly different way.40 

A new moral political economy may require the formation of an expanded and 
inclusive community of fate, but it also requires a reconstitution of how our gov-
ernments, businesses, technologies, and religious and civic organizations orga-
nize work and life. Their goal should be to achieve commonly held values, such 
as the well-being of both humans and the planet, the achievement of relational 
equality, a significant reduction in economic inequality, and a fair distribution of 
goods and services. The essays collected here identify obstacles in the path of a 
new moral political economy, but also provide reasons to believe in both its ne-
cessity and possibility. 



152 (1) Winter 2023 15

Margaret Levi & Zachary Ugolnik

about the authors
Margaret Levi, a Fellow of the American Academy since 2001, is Professor of Po-
litical Science, Senior Fellow at the Freeman Spogli Institute for International Stud-
ies, and Faculty Fellow of the Center for Advanced Study in the Behavioral Sciences 
at Stanford University. She is also Jere L. Bacharach Professor Emerita of Interna-
tional Studies in the Department of Political Science at the University of Washing-
ton. Among her books are Of Rule and Revenue (1988), Consent, Dissent, and Patriotism 
(1997), and In the Interest of Others: Organizations and Social Activism (with John Ahlquist, 
2013).

Zachary Ugolnik is Program Director at the Center for Advanced Study in the Be-
havioral Sciences at Stanford University. His writing has appeared in publications 
such as The Journal of Religion, Religion & Literature, and Harvard Divinity Bulletin.

endnotes
 1 Karl Polanyi, The Great Transformation: The Political and Economic Origins of Our Time (Boston: 

Beacon Press, 1957); Samuel Bowles, The Moral Economy: Why Good Incentives Are No Substi-
tute for Good Citizens (New Haven, Conn.: Yale University Press, 2016); and Fred L. Block 
and Margaret R. Somers, The Power of Market Fundamentalism: Karl Polanyi’s Critique (Cam-
bridge, Mass.: Harvard University Press, 2014).

 2 William and Flora Hewlett Foundation, “Economy and Society,” https://hewlett.org/
strategy/economy-and-society (accessed December 14, 2022). In addition to the Hew-
lett Foundation, the Berggruen Institute and the Omidyar Network are also funding 
such work.

 3 Federica Carugati and Margaret Levi, A Moral Political Economy: Present, Past, and Future 
(Cambridge: Cambridge University Press, 2021).

 4 Jenna Bednar, “Governance for Human Social Flourishing,” Dædalus 152 (1) (Winter 2023): 
31–45; Elizabeth S. Anderson, “What is the Point of Equality?” Ethics 109 (2) (1999): 287– 
 337, https://doi.org/10.1086/233897; and Debra Satz and Stuart White, What Is Wrong 
with Inequality? (London: Institute for Fiscal Studies, 2021), https://ifs.org.uk/inequality/ 
wp-content/uploads/2021/09/What-is-wrong-with-inequality.pdf. 

 5 Grieve Chelwa, Darrick Hamilton, and Avi Green, “Identity Group Stratification, Political 
Economy and Inclusive Economic Rights,” Dædalus 152 (1) (Winter 2023): 154–167. 

 6 Margaret Levi, “Frances Perkins was Ready!” Social Science Space, March 31, 2020, https://
www.socialsciencespace.com/2020/03/frances-perkins-was-ready.

 7 Samuel Bowles and Wendy Carlin, “Shrinking Capitalism: Components of a New Politi-
cal Economy Paradigm,” Oxford Review of Economic Policy 37 (4) (2021): 794–810, https://
doi.org/10.1093/oxrep/grab029. 

 8 Samuel Bowles and Herbert Gintis, “Homo Reciprocans,” Nature 415 (6868) (2002): 125–
127, https://doi.org/10.1038/415125a; Hilary Cottam, Welfare 5.0: Why We Need a Social 
Revolution and How to Make It Happen (London: Institute for Innovation and Public Purpose,  
University College London, 2020), https://www.ucl.ac.uk/bartlett/public-purpose/sites/ 
public-purpose/files/iipp_welfare-state-5.0-report_hilary-cottam_wp-2020-10_final.pdf; 



16 Dædalus, the Journal of the American Academy of Arts & Sciences

Mobilizing in the Interest of Others

and Anne-Marie Slaughter, Renewal: From Crisis to Transformation in Our Lives, Work, and 
Politics (Princeton, N.J.: Princeton University Press, 2021).

 9 Susan T. Fiske, “Five Core Social Motives, Plus or Minus Five,” in Motivated Social Percep-
tion, The Ontario Symposium, ed. Steven J. Spencer, Steven Fein, Mark P. Zanna, and James  
M. Olson (Mahwah, N.J.: Lawrence Erlbaum Associates Publisher, 2003), 241–254; 
and Susan T. Fiske, Social Beings: Core Motives in Social Psychology, 2nd ed. (Hoboken, N.J.: 
Wiley, 2010).

 10 See, for example, Bowles and Carlin, “Shrinking Capitalism”; Chris Benner and Man-
uel Pastor, Solidarity Economics: Why Mutuality and Movements Matter (Cambridge: Polity 
Press, 2021); Rebecca Henderson, Reimagining Capitalism in a World on Fire (New York: 
Public Affairs, 2020); and Danielle S. Allen, “Toward a Connected Society,” in Our 
Compelling Interests: The Value of Diversity for Democracy and a Prosperous Society, ed. Earl Lewis  
and Nancy Cantor (Princeton, N.J.: Princeton University Press, 2016), 71–105.

 11 For excellent summaries of this research, see Heather Boushey, Unbound: How Inequality 
Constricts Our Economy and What We Can Do about It (Cambridge, Mass.: Harvard Univer-
sity Press, 2019); and Heather C. McGhee, The Sum of Us: What Racism Costs Everyone and 
How We Can Prosper Together (New York: One World, 2021).

 12 See, for example, the instances provided by Sara Horowitz, Mutualism: Building the Next 
Economy from the Ground Up (New York: Random House, 2021).

 13 John S. Ahlquist and Margaret Levi, In the Interest of Others: Organizations and Social Activism 
(Princeton, N.J.: Princeton University Press, 2013); and Margaret Levi, “An Expanded 
Community of Fate,” Noema, July 7, 2020 https://www.noemamag.com/an-expanded 
-community-of-fate. However, Ahlquist and Levi were not the first to use the term 
“community of fate.” It has several lineages, but a disturbing variant was the Nazi us-
age of Schicksalsgemeinschaft to evoke an exclusive, racist, nationalist community. When 
President Obama and his speechwriter Ben Rhodes discovered this historical usage, 
they decided to take it out of a speech Obama was soon to deliver. See Ben Rhodes, The 
World As It Is (New York: Random House, 2019); and Barack Obama, A Promised Land 
(New York: Crown, 2020). But Obama and Rhodes seemed unaware of how Germans 
also used the term in a similar sense as Ahlquist and Levi. See, for example, Hans Kund-
nani, “Lost in Translation: Communities of Fate,” Berlin Policy Journal, October 23, 2018, 
https://berlinpolicyjournal.com/lost-in-translation-communities-of-fate.

 14 As Deva Woodly pointed out in a CASBS–New America workshop.
 15 Empathy can increase polarization unless directed at others across divides. See, for exam-

ple, Elizabeth N. Simas, Scott Clifford, and Justin H. Kirkland, “How Empathic Con-
cern Fuels Political Polarization,” American Political Science Review 114 (1) (2020): 258–
269, https://doi.org/10.1017/S0003055419000534. Marshall Ganz (in conversation) and 
others have increasingly emphasized respect.

 16 Alison Gopnik, “Vulnerable Yet Vital: The Dance of Love and Lore between Grand-
parent and Grandchild Is at the Centre, Not the Fringes, of Our Evolutionary Story,” 
Aeon, November 9, 2020, https://aeon.co/essays/why-childhood-and-old-age-are-key-to 
-our-human-capacities.

 17 Elisabeth Jean Wood, “The Emotional Benefits of Insurgency in El Salvador,” in Passionate 
Politics: Emotions and Social Movements, ed. Jeff Goodwin, James M. Jasper, and Francesca 
Polletta (Chicago: University of Chicago Press, 2001), 272.



152 (1) Winter 2023 17

Margaret Levi & Zachary Ugolnik

 18 Hahrie Han, How Organizations Develop Activists: Civic Associations and Leadership in the 21st 
 Century (New York: Oxford University Press, 2014).

 19 Ahlquist and Levi, In the Interest of Others.
 20 Federica Carugati and Nathan Schneider, “Governance Archeology: Research as Ances-

try,” Dædalus 152 (1) (Winter 2023): 245–257. See also, for example, Benner and Pastor,   
Solidarity Economics; and Hahrie Han, Elizabeth McKenna, and Michelle Oyakawa, Prisms  
of the People: Power and Organizing in Twenty-First-Century America (Chicago: University of 
Chi cago Press, 2021).

 21 There is such a rich literature on this subject that it is possible to cite only a few exam-
ples. See Katherine J. Cramer, The Politics of Resentment: Rural Consciousness in Wisconsin and 
the Rise of Scott Walker (Chicago: University of Chicago Press, 2016); Arlie Russell Hoch-
schild, Strangers in their Own Land: Anger and Mourning on the American Right (New York: 
New Press, 2016); Christopher S. Parker and Matt A. Barreto, Change They Can’t Believe 
In: The Tea Party and Reactionary Politics in America (Princeton, N.J.: Princeton University 
Press, 2013); Francis Fukuyama, Identity: The Demand for Dignity and the Politics of Resent-
ment (New York: Farrar, Straus and Giroux, 2018); and McGhee, The Sum of Us.

 22 Bednar, “Governance for Human Social Flourishing.”
 23 Eric Klinenberg, Palaces for the People: How Social Infrastructure Can Help Fight Inequality, Polar-

ization, and the Decline of Civic Life (New York: Crown, 2018).
 24 Natasha Iskander and Nichola Lowe, “Biophilic Institutions: Building New Solidarities 

between the Economy and Nature,” Dædalus 152 (1) (Winter 2023): 81–93.
 25 McGhee, The Sum of Us.
 26 Lucy Bernholz, Hélène Landemore, and Rob Reich, eds., Digital Technology and Democratic 

Theory (Chicago: University of Chicago Press, 2021).
 27 Henry Farrell and Marion Fourcade, “The Moral Economy of High-Tech Modernism,” 

Dædalus 152 (1) (Winter 2023): 225–235.
 28 Darrick Hamilton and William Darity, “Can ‘Baby Bonds’ Eliminate the Racial Wealth 

Gap in Putative Post-Racial America?” The Review of Black Political Economy 37 (3–4) (2010):  
207–216, https://doi.org/10.1007/s12114-010-9063-1.

 29 Alison Gopnik, “Caregiving in Philosophy, Biology & Political Economy,” Dædalus 152 (1) 
(Winter 2023): 58–69.

 30 For example, see Clara Pretus, Nafees Hamid, Hammad Sheikh, et al., “Neural and Be-
havioral Correlates of Sacred Values and Vulnerability to Violent Extremism,” Frontiers 
in Psychology 9 (2462) (2018), http://doi.org/10.3389/fpsyg.2018.02462. 

 31 For an introduction to the category of ritual in the context of American religious history 
and secularization, see Kathryn Lofton, “Ritualism Revived: From Scientia Ritus to 
Consumer Rites,” in Consuming Religion (Chicago: University of Chicago Press, 2017), 
65–76. Recognizing this history, we highlight the category of ritual as one example of 
how communal activities can build civic solidarity. Eric Liu, among others, has experi-
mented with such approaches in his book Become America: Civic Sermons on Love, Responsi-
bility, and Democracy (Seattle: Sasquatch Books, 2019).

 32 Michele J. Gelfand, Nava Caluori, Joshua Conrad Jackson, and Morgan K. Taylor, “The 
Cultural Evolutionary Trade-off of Ritualistic Synchrony,” Philosophical Transactions of 
the Royal Society B 375 (1805) (2020): 1–8, http://doi.org/10.1098/rstb.2019.0432.



18 Dædalus, the Journal of the American Academy of Arts & Sciences

Mobilizing in the Interest of Others

 33 Debra Satz, “Democracy & ‘Noxious’ Markets,” Dædalus 152 (1) (Winter 2023): 179–188.
 34 Rebecca Henderson, “Moral Firms?” Dædalus 152 (1) (Winter 2023): 198–211.
 35 John S. Ahlquist, “Making Decent Jobs,” Dædalus 152 (1) (Winter 2023): 105–118; Gopnik , 

 “Caregiving in Philosophy, Biology & Political Economy”; and Iskander and Lowe, 
“Biophilic Institutions.”

 36 Chelwa, Hamilton, and Green, “Identity Group Stratification, Political Economy and In-
clusive Economic Rights”; and Farrell and Fourcade, “The Moral Economy of High-
Tech Modernism.”

 37 Carugati and Schneider, “Governance Archeology: Research as Ancestry.”
 38 Richard M. Locke, Ben Armstrong, Samantha Schaab-Rozbicki, and Geordie Young, 

“Supply Chains & Working Conditions During the Long Pandemic: Lessons for a New 
Moral Political Economy?” Dædalus 152 (1) (Winter 2023): 131–142.

 39 Steven M. Teles, Samuel Hammond, and Daniel Takash, Cost Disease Socialism: How Sub-
sidizing Costs While Restricting Supply Drives America’s Fiscal Imbalance (Washington, D.C.:  
Niskanen Center, 2021), https://www.niskanencenter.org/wp-content/uploads/2021/ 
09/Cost-Disease-Socialism.pdf. For an interesting expansion of this idea, see Ezra Klein,  
“The Economic Mistake the Left Is Finally Confronting,” The New York Times, Septem-
ber 19, 2021, https://www.nytimes.com/2021/09/19/opinion/supply-side-progressivism 
.html.

 40 Ann M. Pendleton-Jullian and John Seely Brown, Design Unbound, Volume 1–2 (Cambridge, 
Mass.: The MIT Press, 2018). See also Ann Pendleton-Jullian and John Seely Brown, “In 
Search of Ontologies of Entanglement,” Dædalus 152 (1) (Winter 2023): 265–271.


